SRI AUROBINDO AND THE ISHA UPANISHAD

tially the human soul is one with the Lord. In its complete-
ness it knows this. But it assumes the lower term with its
incompleteness and brings on itself pain and evil, suffering and
death. Man's inner self is untouched by all these trials which
only affect the surface. When he realises the Truth in him
and recovers his freedom, he can take his part in the movements
of nature and yet not soil himself or suffer from the results of his
acts. This is the meaning of q" qpq" ^S^[ ^ in the second
verse. He must visualise the calm and silent Self within him,.
"Tranquility for the soul, activity for the energy, is the balance
of the divine rhythm in man."

Let us now examine the second line of the verse. Therein
in some ten words the Rishi has compressed his whole concep-
tion of creation. Creation is the becoming of the Lord, as we
have seen. The totality of objects is that becoming. It is the
Lord who has ordered them perfectly according to their own
nature.  But the Lord himself is his creation. Therefore it
follows that each object in creation carries in itself the Law of
its own being eternally.

All objective existence is Purushottama^ the Self-existent,
the Self-becoming, becoming by the force of the Real-Idea, the
Vljnana within Him. Form and action correspond to this Idea.
What He visualises as the Kavi, what He conceives as the
Manishi, that He becomes as the Paribhu. Thus, in innumer-
able forms in Time and Space, the Lord projects Himself as the
all-pervading Paribhu or Virdt. These three operations are one,
though in the relative they appear consecutive. Every form or
object holds in itself the law of its own being eternally. All
relations in the totality are determined by the Lord, the Inhabi-
tant of this Jagat. Let us understand this process of self-
projection clearly again. We begin with the One, unmoving
and immutable. As the Kavi or God in the Real-Idea, He
visualises the Truth in its essence, possibility and actuality.
As the Manishi or God in the Mind, He conceives, He takes his
stand on possibilities. A state of plasticity, of the inter-action
of the forces, intervenes. But this is only seemingly so ; for,
behind the Thinker stands ever the Seer with his Divine vision.
The conception of the Manishi eventuates in the formal becom-
ing of the Paribhu. Vidya^ the Knowledge of the One is lost
in the knowledge of the Many, and the rule of Avidya is estab-
lished. Separate Ego-sense becomes the order. From, above, all
this is seen in the full light of Sachchidananda. But from
below, man sees around him the rule of Ignorance in force, and^'
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